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ews appear in Greece after the reign of Alexander the Great (died 323

B.C.E.). Greek was the language of politics and culture in the succeeding

Hellenistic kingdoms and remained the language of culture and commerce in the

Mediterranean basin until the 8th century CE, and in the Balkans and Asia Minor
until the Ottoman conquests (11th to 15th centuries.)
As Jewish life flourished in these Greek-speaking regions, parts of the Hebrew
Scriptures began appearing in Greek translation. Ptolemy lI (285-247 B.C.E.), the
Macedonian king of Egypt, commissioned, according to legend, 70 Jewish schol-
ars to translate the Torah into Greek. In the following centuries, the remainder

of the bible was translated into Greek and became known as the Septuagint.

Greek words such as "bible", "synagogue" and later "piyyut" entered Jewish culture.
The Philosopher Philo (30 B.C.E.- 45 C.E.) belonged to the Jewish elite of
Alexandria and wrote in Greek. Contemporary sources described prosperous

Jewish communities in Sparta, Delos, Sicyon, Samos, Rhodes, Kos, Gortynia,
Crete, Cnidus, Aegina, Thessaly, Boeotia, Macedonia, Aetonia, Attica, Argos,

Corinth and Cvorus.

THE JEWISH COMMUNITIES OF THE HELLENISTIC WORLD
331 -  1453

t168 - 1171

1453 - 1912

1,492

1821 -1829

1834

1860

1908

1904 - r91s

1912 - 1913
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Christian-Roman Empire restriited the rights of
Jewish minorities of the Hellenistic tradition of
tolerance and integration.

Spanish Rabbi Beniamin of Tudela visi ts theJewish
communit ies of Greece and writes about them in
his "Miissaoth shel Rabbi Benjamin" (The Itinerary
of Rabbi Benjamin).

Greece came under the control of the Ottomans
and a new, more tolerant religious and legal
system wâs established for the Sephardi Jews.

Jews are expelled from Spain and welcomed to
Ottoman Lands. Sephardi culture and Judeo-
Spanish (Ladino) became part of Jewish Greek life.
Over 20,000 Spanish Jews settle in Salonika.

More than 300 Jewish families in Salonika,
following the preaching of the selÊproclaimed
Messiah from lzmir, Shabbetai Zvi, convert to
Is1am, creating a sect called Donme (Turkish for
âpostâtes or converts).

Greek W'ar of Independence.

The Kingdom of Greece is established.

The Alliance Israélite Universelle is founded
in Paris.

Volos becomes part of Greece.

The Jewish community of Salonika reaches 80,000,
representing 45o/o of the total population.

The revolt of the "Young Turks", proclaimed in
Salonika, initiates the Tirrkish nationalistic
movement and includes many Jews and Donme.

First waves of emigration to the United States and
Eretz Israel.

The Balkan rVars: Salonika, Ioannina and Kastoria
became part of Greece. Forced Hellenization and

t9 t2

1914 - 191,8

1917

1922,1923

t93l

1940

t941

1943

t943-1944

Present
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loss of tiaditional autonomy granted to Jews under
the Ottomans weaken the Stphardi communiry.

Rhodes is annexed to I taly.

\{/orld War I.

The great f i re in the Jewish quarter of Salonika
destroys thirty-two of its fifty synagogues and
many of the schools and businesses.

Jnflux of Greek Christ ian refugees lrom Asia
Minor creates tension with the Jewish community
o f  Sa lon ika .

Jewish  d is t r i c t  o f  Kampel  (o r ig ina l l y  Campbe l l )  in
S a l o n i k a  i s  b u r n e d .

Italian troops attack Greece and are forced back
into A]bania.

Germany invades Greece and creates three
occupation zones, respectively controlled by
Germany, Italy and Bulgaria. Under Nazi anti-
Jewish laws, Jewish institutional life is dismantled.
Most severe damage occurs in the German and
Bulgarian zones.

In July, Jews living in German and Bulgarian
controlled areas are called to forced labor.

Ghettoized by March 1943, more than 45,000 Jews
from Salonika are sent to Auschwitz and 5,000
from the Bulgarian sector to Treblinka.

After Italy surrenders and passes under Nazi
control, approximateiy 8,000 Jews from the Italian
sector are deported to Auschwitz.

5,000 Jews live in Greece today.

Greek Government adopts National Day of
Remembrance of Jewish-Greek Victims
of the Holocaust.

1676

1881

1900

t942
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THE JEWS OF GREECE 18BO 1930
rom 1453 to 1834, most of Greece
was pârt of the Ottoman Empire. A
Muslim layer (Turks and Albanians)

was added to the Orthodox Christian
Greeks, Albanians, Bulgars, Slavs, Latin
Christians, Italians, and of course
Romaniote, Sephardi, Italian and
Ashkenazi Jews. By 1880 roughly half of
Salonika's 100,000 residents were Jewish.
Greek Jews at the turn of the 20tli century
were a blend of diverse cultures, united in
communities but divided by customs.

The Balkan W'ars of I9l2-L3 brought
major changes. Salonika, which had been a
major port and commerciai hub for the
Balkan Peninsula, came within the borders
of modern Greece. The Turkish province of
Macedonia was divided up âmong Greece,

Serbia and Bulgaria. The new borders cut it
off from most of the region it was serving.
A severe economic downturn followed. The
new political situation had several unwel-
come effects for the thriving Jewish com-
munity of Salonika. The recession caused a
number of them to emigrate, the mer-
chants going mainly to France whiie others
went to Palestine.

In l9I7 Greece entered W'orld l7ar I.
The great fire swept across Salonika in
August 1917 destroying almost all of the

Jewish quarter and crippled the Jewish
communify. The Jews continued their emi-
gration to other places such as Athens,
France, the United States and South
America. This flight for wealth, coupled
with the mass emigration of youth to

Palestine in the early 30's, left a relatively
poor, conservative and aging population
living a life that had changed little in 300
years.

After W'orld l7ar I and the integration
of Salonika into the new Greek state, the
population remained largely Turkish and

Judeo-Spanish speaking, and continued its
traditional ways. After the influx of huge
numbers of Anatolian Greeks in the wake
of the 1924 exchange populations, the
changes in the political and economic cli-
mate necessitated an adjustment by the
remaining Sephardic and Romaniote Jews,
and many left Greece for the possibility of

greater opportunities in the New World. I

G reece and the Jews
After the Balkan Wars
Dr. Joshua Eli Plaut

With the redrawing of the map of the Balkans as a result of the Balkan

!7ars, the Jewish populations of Macedonia and Thrace suddenly found

themselves citizens of a Greece in the process of mass-Hellenization.

![hen Greece assumed control of Salonika, the country's Jewish popula-

tion increased significantly. The Jews of Salonika had new loyalties

enforced upon them in the fiercely nationalist environment of a newly

expanded Greece.

while 32 synagogues and 50 religious
schools were destroyed. The government

offered housing compensation, but certain
parts ofSalonika were restricted from reset-
tlement byJews. Compensation was limited
and although the American Joint
Distribution Committee raised funds to
help resettle the survivors of the fire, a May
3, 1918 law passed by the Greek govern-
ment deprived real estate owners from
redeeming their destroyed property. This
difficult situation touched off a new wave
of emigration to the United States, France,
Italy and Egypt. The Jewish community of
Salonika never recovered from the devasta-
tion that the fire had begun.

Hellenization: After Venizelos' attack
on Turkey in 1920, Turkey's ruler, Kemal
Pasha, expelled over half a million Greeks
living in Asia Minor. During a three
month period, over 100,000 of these Greeks
settled in Salonika. In response, Greece
expelled the Turks living in Greece, as well

J\ uring the First Balkan lVar, in

| / August 1912, Eleutherios Venizelos,
who had become Prime Minister in

1906, united Greece with Serbia,
Montenegro and Bulgaria in order to
attack Turkey. Later that year Bulgaria
attacked Greece over control of Macedonia,
in the Second Balkan War. The Greeks
caused 15,000 Bulgarians to flee to
Macedonia. The Tieaty of Athens signed in
November 1913 awarded the province of
Epirus and part of Macedonia to Greece.
Salonika Fire: As a result of the August
t7, l9I7 fire in Salonika's Jewish quarter,
the city's Jewish community began to dis-
perse. Over 50,000Jews were left homeless,
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as 15,000 Muslims who were descendants
of the 16th centuryJews who had convert-
ed to Islam after the death of Shabbetai
Zvi.

Harry Policar from Marmaris wrote,
"\7e could do what we wanted until the
First World War. My grandfather and father
were both bankers, During the war they
took the Greeks out of Marmara and sent
all of them inland because the Greeks were
fighting against the Turks at the time, and
the Turks felt the Greeks on Marmar a
might get together with the enemy. lfith
the Greeks gone, Marmara deteriorated.
We stayed as long as we could. Finally I
câme to this country [the USA] because my
father said, 'You have to go. There's no
future for young boys here.' At that time I
was about to be drafted into the Turkish
army."

The Battle to Save the Jewish
Sabbath: The Greek government's pro-

gram of Hellenization had a profound
impact on the Jewish community. This
policy included enforcement of Sunday as
the mandatory commercial rest day for
Greeks of all cultural and religious persua-
sions in 1925. Up until that time, cities
populated by other religious groups had
the right to â rest day other than Sunday.
Part of a royal decree of 1923 stipulated
that "the 

Jews have the right to rest on
Saturday instead of Sunday." But, this
changed with the Third International
Labor Conference in Geneva where Law
2990 was passed enforcing a mandatory
Sunday rest day in all branches of industry
"without any distinction of religion or
nationality."

Jewish Educational Restrictions:
Legislation was enacted in 1934 whereby
children of Greek citizens were obliged to
study at state schools and prohibited from
going to schools maintained by foreign

organizations including the popular
Alliance Israélite Universelle. Jewish com-
munity schools merged with All iance
schools and the education of Jewish chil-
dren became decidedly more secular.

Emigration: The growing number of
restrictions and destabilizing events of this
period led many Greek Jews to gravitate
towards places of greater tolerance and reli-
gious freedom with droves of Greek Jews
emigrating to North and South America,
France, and Palestine.

Dr. Plaut is the author of "Greek 
Jewry

in the 20th Century, 1913-1983; Patterns of

Jewish Survival in the Greek Provinces
Before and After the Holocaust" (Fairleigh
Dickinson University Press, 1996). AIso the
creâtor of the international photography
show "Scattered Lights: The Remnant of

Israe] in Rural Greece." I

Mark Cohen focused his talk on a key
moment in modern Sephardic history
when religious life was losing its strength,
and the Sephardim began to embrace a
secular education for their children.
Cohen's research for his book, "Last

Century of a Sephardic Community: The

Jews of Monastir, 1839-1943," revealed a
perfect example of this trend, which
occurred in Monastir from 1863-64.
Monast i r 's  Sephardic  communi ty  was
weakened by a fire in 1863, and sought
the financial help of the famous philan-
thropist Sir Moses Montefiore of London.
London's Jews donated money, but also
used the opportunity to encourage the
Monastir Jews to adopt the new secular
schools of the Alliance Israélite
Universelle and in 1864, Monastir found-
ed one of the first All iance committees in
the Ottoman Empire. The story of the
early years ofSephardic history is well
known. There was the Golden Age of
Spain that saw the rise ofJudah Ha Levi
and Maimonides, the infamous expulsion
from Spain in 1,492, and the dangerous
ocean journeys to Amsterdam, North
Africa, and the Ottoman Empire. Finally,
there is the welcome the Spanish Jews
received in Turken where they again rose
to prominence. For many of us, the story
ends there, in the 1500s, and for good rea-
son. The later story of the Ottoman
Sephardim is a tougher sell.
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How the West Won:

The Arrival of the Alliance
Universel le to thelsraélite

Community of lVlonastir
By Mark Cohen (excerpt)

A Street in the Jewish Qtarter, early 20th century.
Reprinted from "Last Century of a Sephardic Cummunity."
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y the early 1800's the Sephardim in
the Ottoman Empire had begun to
lose their prestigious positions in

goyernment and business. I7hat went
wrong? There was the general decline of
the Ottoman Empire, which by the mid
17th century could no longer beat Europe
ln war or in commerce. There was also the
rise of the Jewish false messiah, Shabbetai
Tzvi. Born in the Turkish city of Izmir,
Tzvi won many thousands of followers
among the Ottoman Sephardim. But in
1666, he converted to Islam rather than
face execution by the Ottoman authorities.
His followers were crushed, and many
became wary of new ideas. Then, in 1g26,
the Ottoman ârmy was reorganized and
powerful Sephardim who had business
dealings with the old guard lost their posi_
tions.

In the mid 19th century another story
was unfolding. Jews began leaving their
old Jewish quarters and their religious
schools, and started learning French, read-
ing novels, going to Paris to become teach-
ers, joining political movements, and mov_
rng to Jerusalem, South America, and the
United States. Tiaditional religious life was
ending. The Sephardim were becoming
modern Jews.

Probably the key movement in this
change rvas the appearance of the French-
Jewish schools of the Alliance Israélite
Universelle, which by the early 20th centu_
ry brought European culture and schooling
to tens of thousands of Sephardim.
However, the Alliance was controversial
when it appeared in 1860. Europe's Tews

ent city of 45,000 people despite its isolat_
ed location in a mountainous region, with-
out a port or rail link, and separated from
the seaport of Salonika by four days on
horseback. Its populations included about
21,000 Muslims, 1,500 Catholics, 2,500
Gypsies, 17,000 Greeks, and 3,000 Jews.
Monasatir wâs an important trading center
of the Macedonian region and its army
headquarters guaranteed that there was
always a market for clothing, food and
other goods.

European Jews learned that the tradi_
tional life they had left behind when they
gained equal rights was still powerful
among the Greek Sephardim. The

{*

a

^ . ryh/ Kadosh Aragon, Monastir's largest synagogue.
Reprinted from "Last Century of a Sephardii Co-mànitr."

were pushing for changes in Ottoman soci-
ety, British and French Jews were pushing
for change in Sephardic society. As
Europe's power grew, European Jews came
into closer contact with Ottoman Jews.
The kind of Sephardic life that European
Jews wanted to change was being lived in
places such as Monastir.

Monastir was one of the most tradi_
tional centers of Sephardic culture in all
the Ottoman Balkans. Spanish ballads
from the 1400s were cherished in Monastir,
and songs that were forgotten in other
Ottoman Sephardic communities were still
recited in Monastir. Women who couldn't
read told complex folktales from memory.

supported it, while
Sephardic rabbis
opposed its secular
curriculum. A great
example of how the
battle over the
schools was fought
can be found in the
story of Monastir.

As the capital of
much of the
Ottoman lands in

To Sir Moses Montefiore, &c-, &c.,
We acquaint you that alas, alas! A fire from Heaven has visited our city, and has consumed
our beautiful synagogues and houses ofstudy; and our young ,"a oia wander about the
streets naked, and in the greatest destitution, and .o^en brought up delicately go about
bare-footed and without garments.
The voice of the law is heard lamenting, because there is no place now for its study.
we implore you to extend to us a hetping hand, and to ,prrk ,o the chiefs and charitabre
of your city, that they may look upon us with benevolentcq and bestow upon us some of-
the blessings whetewith God has blessed them, and thus assist us in repairing the damage
done.

hundreds ofproverbs
that pointed out life's
truths were â com-
mon possession, and
an unusually old
Spanish pronuncia-
tion and vocabulary
were prevalent in
Monastir 's Ladino
language. Rabbis
were powerful, reli-
gious faith was deep,

the Balkans, Monastir had vibrant com-
merce, military power, impressive architec_
ture, a cultured elite, and political clout. It
managed to become an energetic and afflu-

Sephardim spoke their own Spanish-Jewish
language, attended their own schools, lived
in their own residential quarters, and fol_
lowed all the requirements of Jewish law.
At the same time that Britain and France

and synagogues, Jewish courts of law, and
religious schools were the community's pri-
mary institutions. At the religious Talmud
Torah, which only boys attended, studenrs
read the Hebrew Bible and translated it
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into Ladino so its stories and lessons could

be understood. No secular studies, such as

grammar, math, science, history, or

\Testern languages were offered. The pur-

pose of the Talmud Torah was to instill

Jewish faith and ensure the survival of the

Jewish people.

The Monastir Fire

The entrance to Monastir's Jewish quar-

ter separated the Jews from more than it

connected the Jews to the rest of city. A

narrow, gated passageway sel berween two

houses rvas meânt to restrict traffic, not

encourage it. Once inside, the quarter

expanded. At its center was a large court-

yard surrounded and enclosed by the hous-

es. This was "The Great Court," called cor-

tijo by the Sephardim.
At 4 p.m. on August 14, 1863, guns

were fired at Monastir's military base. It

was a fire alarm. The blazebegan in a small

tavern and soon spread to nearby houses.

The entire covered marketplace, including

2,300 shops, burned down. Monastir's

Jewish quarter was virtually wiped out. Of

the 232 homes lost to the fire, 190 were in

theJewish quarter. A mere 15 Jewish homes

survived. The Brit ish Consulate in

Monastir reported that, "The almost total

destruction of their quarter has reduced

upwards of six hundred Jewish families to a

state of great misery and destitution. For

the present, some hundreds of them are

crowded together in the tents provided by

the Government; others live in the open air

under trees; and as many as have been able

to afford to pây rent have got into private

houses."
The Chief Rabbi of Monastir and other

community leaders, v/rote â letter of appeal

to Sir Moses Montefiore of London, one of

the wealthiest Jews of his day and also one

of the most devoted to the welfare of his

fellow Jews. The letter was written in

Hebrew and published in English in

London's Jewish Chronicle newspaper on

September 25, 1863. It read, in part,

On Yom Kippua London's Jews learned

of the fire and the homeless Jews of

Monastir. London's Jews contributed

approximately f2,000 toward the relief of

theJews of Monastir, a large sum in its day.

The money purchased food, clothing, and

shelter for the Monastirlis.
The fire was also ân opportunity for

London to pressure the Monastir Sephardim

to adopt the new schools of the Alliance.

Since 1840, it had become a practice of the

European Jews to leverage Sephardic weak-

ness and use calls for help as opportunities

to push for social change. London refused

to let the Monastirlis use the money to

rebuild their Talmud Torah. European Jews
wanted to replace those institutions, not pre-

serve them.

The 1863 fire broke the back of tradi-

tion in Monastir. \7ith their Jewish quarter

destroyed, the Jews moved to several differ-

ent areas of the ciry. Some moved to an

area called Ine Bey, and others, such as one

Muschon Calderon, moved to the Emin

Chelebi quârter. !7ith the community dis-

persed instead of unified, rabbinical con-

trol was not as easily exercised and the Jews
became more free to pursue an untradi-

tional l i fe. The prestige of Moses

Montefiore, Europe's most famous Jewish
philanthropist, was thrown behind the

Monastir Jews who wanted new schools

that taught French.

Though an Alliance-type school would

not open for another 20 years, the new

Monastir All iance committee wâs enor-

mously important because it was the first

formal break with traditional religious life

and its institutions. The value of a Talmud

Torah education could not be measured in

worldly terms. lts purpose was to transmit

the law that was given by God to the peo-

ple of Israel. Alliance schools held out the

promise of learning French and succeeding

economically. By transferring their alle-

giânce to the All iance, the committee mem-

bers revealed that a radical shift in values

was in progress. I

Mark Cohen is a graduate ofColumbia univereity Graduate School ofJournalism and a frequent contributor to scholarly
publications and newspape$ on Sephardic topics. "Last Century of a Sephardic Community: The Jews of Monastia 1839-1943'
(Foundation for the Advancement ofsephardic Studies and Culture,2003) is available in hardback from the ASF/SH Bookstore

for $35.

G reece's Roman iote
Communities, 1 BB0-1 930
I want briefly this evening to consider this idea, that of Greece as a
"mother country,'r a true home, for a specific group of its Jewish
inhabitants, the so-called "Romaniotes," or "Roman" 

Jews.

efore there were Greek Christians,
there were Greek Jews. Despite pres-

ent constitutional guarantees regard-

ing freedom ofreligion, and the legal sepa-

ration of church and state, in the modern

era it has been very eâsy to assume that

Orthodox Christ ianity is essential to

Greekness, and Greekness somehow essen'
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tial to Orthodoxy. Yet, if one considers the

historical sweep of the Hellenic tradition,

this is also a relatively new development.

While Greece today is an overwhelmingly

Christian country Greeks have not by any

means always been exclusively Christian.

No group demonstrates this better than

the "Romaniotes," the Greek-speaking Jews

who have lived in the lands that today are

Greece from as early on as the second tem-

ple period. Indeed, many scholars have

argued that the Romaniotes âre properly

considered as an "indigenous" 
Jewish group

- one for which exile would consist of sep-

aration from Greece, just as for centuries

those expelled from Spain and Portugal

have understood their exile throueh the

lens ofSepharad.
As the Ottoman Empire crumbled,

many Jews who for centuries had lived a

relatively stable life suddenly found them-

selves members of "The Orthodox

Kingdom of Greece." In some ways, this

transition was just as difficult and traumat-

ic for Romaniotes as it was for Sephardim.

Take, for instance, the Romaniote Jews in

Ioannina - for centuries the center of
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Romaniote Judaism in much the

same way that Salonika was for

years the center for Sephardim.

V4rile in Salonika Jews were

accustomed to being the maiori-

ty, used Ladino as their language,

and did not necessarily have con-
stânt contact with Greek

Orthodox Christians, the reverse

was the case for Jews in Ioannina.

V{hen Greece seized Salonika

from the Ottomans in 1912, it

was clearly a diff icult transition

for the Jewish community, since

it had enjoyed a large degree of

âutonomy up to that point. %
"become Greek" however, was

largely a political matter - the

exchange of one ruler for anoth-

For Romaniotes, on the other

hand, things weren't so clear cut.

Ioaninna passed from Ottoman

to Greek hands in 1913, a year

after Salonika. But what did it

mean to "become Greek," when
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fied and in 1889, only a few years

after Volos became part of Greece,

a blood libel followed by

pogroms took place there. This

event was followed by similar

episodes all over Greece, with a
particularly well-known one in

Corfu in 1891. This wave of anti-

Semitic events helped the Kehila

of Athens gain centrality vis-à-vis

other Romaniote com munities.

During the sâme period,

Ioannina emerged as a center for

Zionism, and with the establish-

ment in the city of the Alliance

Israelite Universelle (190a), the

city's Jewish community began

actively to cultivate economic,

intellectual, and religious contacts

with the outside world. Virtually

half the city's Jewish population

emigrated during the next decade,

most to the united srâtes. This

period marked the beginnings of

the Romaniote community here

in New York. The diminution of

on the side of the Tirrks. Meanwhile, on
the Turkish side some of the most ardent

the Ioannina community helped the

further consol idation of Athens as a

one already spoke Greek, shared Greek

culture to a large degree, and had already

lived for years as a minority in a largely

Greek Orthodox-dominated culture?

Romaniotes, paradoxicalln stood out as
"not really Greek" - which in their case sim-

ply meant, not Christian, not the religion

of the new dominant power. Romaniotes,

from the moment Greece was established,

were forced somehow to "Drove" their lov-

alty to the Greek state.

Romaniote center.
delenoers of tne LJttomân status ouo were
, î ,  ,  ^ î . . .r- j-L Despite this mixed i f  not grim picture,
lews. Inus tne breco-lurKtsn wal was one'^c .L^  

c - - - , - r  ^ - r - , : . . ^ - - -^ -^  : -  .L^  *^ r  in  te rms oF everyday  l i fe  there  were  good
oI tne llrst ano onlv lnstances ln tne moo-
^ - -  - ^ - : ^ )  ^ r  r ^ - - . ^ ' . - t - : - ^  ^ -L^ -  r^ . . . ^  : -  re la t ions  beween Greek  fews and Greek
ern pefloo or Jews i lgnflng ornef lews rn

Christ ians in some of the communir ies.
tne contexl oI natronal wars.

r  . - -  L . r  - ^^^^ - : -^ r  Dur ing  the  1897 war ,  fo r  ins tance,  the
In lùôz tne ureeK state nao recogntzeo

., ,  ,  .  r ,  . i  .  r^,-. ,^r  ̂ ^-"*.. . . ,  Chief Rabbi of Crete, R'Ablagon, helped
tne legal status of aII  tne lerff Isn communl-
, t ^^  t l  c -^^^^  . - .L :^ t  - i  - t . ,  . : - ^  , - . ^ -^  Chr is t ian  fami l ies ,  h id ing  them f rom the
tles 1n ureece, wntcn at tnat Ume were
r t  n -rL^ r.^L: l^ --.^- Turks. Countless stories are told of per-

âlmost atl Komânlote. rne Ken[a rvas
The Kingdom of Greece was established d.fi.r.d âs an autonomous relisious bodv sonal encounters, friendships, and ties

in 1834 as a tiny country, supported by the run bv an elected council. It *a, eiu.r, beween GreekJews and Greek Christians.

r'estern powers' and hemmed t".:i ,1. 
:"t: many rights and privileger, at leasi on This all must be understood in the con-

by the Ottoman Empire, of which it had paper. However mânv t.t itot sti l l  suffered text of huge and diff icult polit ical, demo-

once been a part, and on the north, by the ,rrà fr..a difficulties. 
graphic, and social change. Greek census

Balkans, with which it had long been relat- problems intensified as Greece srew. 
reports of the period help give some idea of

ed. Greece spent much of the 19th century largely because of the division of CI.... the scope of this transformation. In the

trying to expand its borders. There was a irrto two _ ,,OId Greece.,, consistins of the wake of the Baikan wars and the First

constânt tension between actual Greece and orieinal Greek territorl., of t'i+. and W'orld W'ar, (between 1911 and 1922),

this "greater Greece" of the imagination. ,,NJw Greece,,,consisting of the newly_con_ !1eece 
doubled its size and its population.

This tension also affected Greek-speaking ouered territories. The Greek ,,rt. ,ri.*.d lt increased in size from 63,000 square kilo-

Jews in the region. I ' l l  give.iust one exam- *i,h gr.r, suspicion the traditional cooper_ meters in 1907 to 130.000 square kilome-

ple. In 1897 the Greco-Turkish war broke ation between Tews and Turks. As " ..*1,. ters in 1922, and in population from

oul A number of Romaniores, from TewsoftheOlàGr....wereconsidereddis_ 2,630,000 in 1907 to 5,530,000 in 1922.

Patras,  Corfu,  Zakinthos,  Volos,  Athens,  i^  ,  , . ,  . t  . . ,  \ r^- - .  F-^^^^. - .^-^  According the 1928 census,  1.2 0/o of  the' lovâl. wnlle tnose ol tne t\ew ureece were
and Chalkis, took part in the war. partly to ,..r, u, unwelcome additions ro the srare. total Greel< population was Jewish: 72,79I.
fend off accusations that they were secretly Tènsions between Greeks and Tews intensi_ 98.7 0lo of theJews lived in cities and only

This Box with wool cord, Ioannina, c. 1900. Photo LSm Stome.
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a few in rural areas. About 840i0 lived in Macedonia, almost all in the

city of Salonika. In the 1928 census the language of 62,000 of the

Jews was Ladino while only 10,000 declared that Greek was their lan-

gua8e.

This nationalist expansion, which was accompânied by processes

of modernization, also had some positive effects for the Romaniotes.

In some areas, it contributed to vibrant Jewish communal activity,

mostly in the areas of education and culture. Romaniotes, as native

Greek speakers, found it much easier to engage the Greek govern-

ment on the legal and poliry levels than did Sephardim. The Greek

national project included making Greek the official language of the

state, so while Ladino speakers came under government pressure,

Romaniotes were effectively able to further their own political agen-

da. \7hi1e the 1920's and 30's were difficult for Sephardim, who

struggled to "become Greek," Romaniote life, comparatively speak-

ing, thrived.

W'e know now, of course, that this relative efflorescence of the

interwar period was brief indeed. In 1930 there were 71,611Jews in

Greece. \Tithin fifteen years, 58,885 of them would be killed.

Among them were the descendants of one of Europe's very oldest

Jewish communities. In his letter to the Galatians, Saul of Tarsus
- the apostle Paul - wrote that "There is no Jew, and there is no Greek"
(Galatians 3:28) - all are equal in the eyes of God. This passage was

cited in the famous letter sent on March 23, 1943, by the Greek

Archbishop Damaskinos to the puppet president, Konstantinos

Logothetis. In the Romaniotes, though, we find the unique example

of a people who are fully both. r

Katherine Fleming, is a pro{essor in the

Department of History New York University.

Spotl ight on Salonika, Greece:

TzviS hab betai
and Salonika's Jews

alonika, Greece played center stage for one of the most tumul-
tuous episodes in Jewish History: the story of Shabbetai Tzvi.
\7hile Jewish history has had more than its share of dramatic

occasions, few have compared to the furor aroused by the actions of
Shabbetai Tzvi, perhaps the most infamous of all the false Messiahs.

Located on Greece's northeast coast, along the Aegean Sea,
Salonika wâs once one of the most Jewish cities in the world. By the
16th century, although Salonika was comprised of many different
ethnic and religious groups, Jews were the single largest ethnic minor-
ity in the city. It achieved renown for its level ofJewish learning and
culture, and was even acclaimed as the 'Jerusalem of the Balkans."
Salonika was also â center for the study of Jewish mysticism, or
Kabbalah, a fact that rvâs to assume great prominence in the subse-
quent Shabbetai Tzvi drama.

Shabbetai Tzvi was born in Smyrna, Tirrkey in 1626 and received
a typical traditional education and upbringing. Due to his charisma
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BOUAAWELO'
Rhodes

Traditionally, there were made in special pans resembling
egg poachers. Each depression was almost Tilled with oil and
heated. Then ihe spoonfuls 0T dough were dropped in and
cooked.

6 matsoth
Milk to soak the malsoth
3 eggs, beaten
Pinch ol salt
3 cups of olive oil fot frying
A well-chilled syrup (see below, make first)
Almonds or walnuts and cinnamon

Soak the matzoth overnight in enough milk to cover com-
pletely. The next day, break up the matzoth and, using your
hands, squeeze out as much of the milk as you can. Put the pulp

in a large bowl and mash it until fairly smooth. Beat the eggs
and stir them in with a pinch of salt. Beat the mixture until
smooth and set aside while the oil is heating.

Heat 3 cups of olive oil in a heavy saucepan. When it has
almost reached the smoking point, take out tablespoons 0f the
dough and, using your finger, push them off into the hot oil. Fry
on both sides until golden brown.

As the boumwel0s are cooked, drop them on by one into the
syrup for a few minutes, then put them on a large dish. Before
serving, sprinkle with chopped almonds 0r walnuts and cinna-
mon. Makes 20-30.

Syrup:
1 cup water
74 cup honey
% cup sugar
Juice of 1 lemon
(optional)

Boil together until
you have a syrup that
will coat the back of a
wooden spoon. lf you
wish, you may add
the juice of 1 lemon
shortly beTore
removing from the
heat. Chil l well.

Reprinted ftom Eookhook
ol the Jews ol Êreeceby
l{icholas Stavtoulakis



jgwESF€ SËFFâARHITil {:#e'gï\dâiÏqÏ:{Y rN F*cEfS: GREXCE tilGËEffi
and intelligence, he was marked by the
Jewish community for great success in his
future undertakings. Shabbetai Tzvi, how-
ever, had a dual personality that began to
emerge as he grew older, and his behavior
became increasingly erratic. He alternated
between extreme emotional highs of eupho-
ria where he considered himself to be the
Messiah, and depressed states that drove
him to violate traditional Jewish laws. He
was ultimately banned from his hometown
as a result of his deviant behavior.

After wandering through parts of
Greece, Shabbetai Tzvi settled in Salonika.
It was there that he openly proclaimed him-
self as the Messiah, and gained many adher-
ents. He engaged in many strânge mystical
activities to prove his exalted spiritual state,
including a ceremony in which he married
the Torah under a chuppah (wedding
canopy). As a result of these actions, the
rabbis expelled him from Salonika.

From this point on, Shabbetai Tzvi
traveled through a number of other places,
includingJerusalem and Cairo. During this

time, he expanded his entourage, engaged
in even more untraditional and bizarre
activities and declared himself with an
unprecedented sense of surety to be the
Messiah. By the spring of 1665, Shabbetai
Tzvi's messianic movement was established
and had swept throughout the Jewish
world. Thousands of desperate Jews the
world over, fresh from the recent persecu-
tions of the Chmilnietzki massacres, excit-
edly awaited their upcoming salvation by
Shabbetai Tzvi.

In 1666, Shabbetai Tzvi announced
that he was going to Constantinople to
demand that the sultan relinquish his
throne, and allow him to rule in his stead
as befitting his status as the Messiah. Upon
arrival at the Turkish port, however, he was
placed under arrest and sent to prison. The
sultan, far from being prepared to hand
over power to Shabbetai Tzvi, demanded
that he convert to Islam immediately or
face the death penalty. To the shock and
horror of most of his followers, Shabbetai
Tzvi converted to Islam.

The story of Shabbetai Tzvi, however,
does not end with his conversion. Some of
his most faithful adherents claimed by way
of mystical reasoning that Shabbetai Tzvi
was still the Messiah and simply preparing
the world in preparation for its final
redemption. This group of the faithful,
known as the Doenmeh ("Apostates" in
Turkish), chose Salonika as their religious
center, and from there their ideology spread
to Constantinople and neighboring places
as well. In response, the Salonika Jewish
community united and reorganized its
leadership to counter the Sabbatean threat.

Shabbetai Tzvi's teachings and apostasy
caused turmoil throughout the Jewish
world. However, the Salonika Jewish com-
muniry was especially hard hit, as a result
of its geography, prominence and openness
to Jewish mysticism. Remnants of the
Doenmeh and its culture have survived
into modern-day Salonika. I

Ilana Sperling

A Record of the Past: loannina
,, 

A ll of this thar you see here was

11,l.It:n, 
all^the,stores, Jewish ... Lots

o|ews l lxed t tnware . . .  ln
Ioannina the majority were merchants
(embori) - fabrics, glass, threads, threads are
threads, and haberdashery. There were lots
of peddlers, they lived and sold small
things, for 10 drachmes. \W'e also had three
doctors, two pathologists and one dentist"
(interview, N. and A. Negrin 10 Nov.
1e83).

At the start of the 20th century,
Ioannina, the provincial capital of Epirus,
was a military, governmental and market
center. The population in 1913, approxi-
mately 20,000, included Greek Christians,
Turkish and Albanian Muslims, Greek-
speaking Jews, peripatetic gypsies and
Vlachs, and others. The Jewish population
numbered about 4,000 people. The city
was comprised of the ancient Byzantine
walled fortress (kastro) jutting into Lake
Pamvotis and neighborhoods on the plain
spreading west and south of the kastro.

At the turn of the 20th century the Jews
of Ioannina resided in several distinct
neighborhoods inside the kastro, close to
the synagogue, and outside the kastro, close

to its walls. Two sides of the kastro were
surrounded by a moat with wooden bridges
and gates that were closed at sunset.
Historicalln both Jews and Muslim Turks
lived in the kastro.

Outside of the kastro, theJewish neigh-
borhoods were Vakoufika, Kondouriotou,
Livadiotis, the Mikri Rouga, and the
Megali Rouga. They, too, were not exclu-
sivelyJewish, Christians lived next toJews.
All were centrally located within a five
minute walk of business places, both syna-
gogues, and the Alliance schools. Family
members lived side-by-side in adjoining
houses. Marriages joined together other
families. Some houses were part of the
dowry furika) of a number of women.

The Jews of Ioannina worked primarily
in the cloth industry. They were central in
textile manufacture especially the produc-
tion of silk braid and gold lace used in
dress throughout Europe and scarves and
other costume pieces marketed in Albania.
They were also merchants selling domestic
and imported fabrics at locally wholesale
and retail levels.

Up to the late 19th century theJews in
Ioannina held a virtual monopoly in some

trades, such as peddling and as porters.
They also carried goods to the villages

of Epirus. The next most common occu-
pations of the Jews were butchers, or ani-
mal factors, small goods or haberdashen-
stores, and brokers, both of property and
wholesale goods. This was a communin.
deeply rooted in history and traditions.

Note: Wen doing research for my doctoral disserta-
tion, I strolled the formerJewish neighborhoods with
Alberto Negrin and Michael Matsas. Qtiet hours
each week were spent walking through the residential
areas. Streets which had once been primrilyJewish,
and others which were quite mixed, were described.
The purpose ofour walks was to crcâte a record ofthe
past. The cobblestone streets echoed with early morn-
ing {oorcteps, and our voices reverberated off of the
stone buildings.

By Annette B, Fromm, Ph.D.
Dr. Annette B. Fromm is a folklorist and

museum specialist. Her doctoral dissertation,
"We Are Few: Folklore and Ethnic ldentity of the
Jewish Community of loannina, Greece," was
written for Indiana University.

Dr. Fromm has published articles on Jews in
Greece, Greek folklore, immigranfethnic groups
in America, multicultural museums, Native
Americans in museums, and folk art. Another
area of research is food history and traditions.
She has taught many workshops on folklore and
folklife, American ethnicity and museum issues.

Dr. Fromm is the Manager of the Deering
Estate at Cutler, in Miami. Florida. r
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Rabbi Avraam Karos ijos, This is what he said in Judeo-Spanish:

Nahmias devesh de enfunder su innportansa paj.a vozos, ijos de'Words

for the
Swearing,In
Ceremony

During the Days of the
Greek Republic 1 924-1 935

he following text was

f#3;#ïfi::"
scr ipts  that  the daughter

and son of the late Ribi
Avraam Nahmias had given

to the Institute Maale
Adumim, in Israel, to be
conserved and archived.

The text in Judeo-
Spanish was written in

beautiful Hebrew letters by
Ribi Nahmias sometime
dur ing the years 1924/1935,
while Greece was a republic.

\X/hat is surprising is

that, even though all the

small countries that came

out of the ruins of the
Ottoman Empire, including
Turkey and Greece,
imposed their language on
the minorities that lived

within their confines, the

Greek government recog-

nized the language ofthe
Sephardim for this "Oath

of Allegiance" that the

Jewish soldiers swore as
they joined the Greek army.

It was Ribi Avraam

Nahmias that led the swear-
ing in ceremony. I

,'r1., "'

,t.,:,, ,i:
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us to live our lives in the same way that
they had lived theirs, with love, compas-
sion and kindness towards our fellow man.
But, surely they would have wanted us to
oppose, not only the great barbarities and
genocides throughout the world, but also
nere tn out own country. They would have
wanted us to oppose even the smallest
injustices, the smallest biases, the tiniest
exclusions. Surely, they would have wanted
to see our society open, creative, and fully
inclusive, where cultural, religious and eth-
nic differences don't threaten but rather

::liî*,inspire 
and strengthen creativity. .

"Greece now stands on the threshold of
a new community, not only a European
community, but also a universal communi_
ty, one that respects human rights and
peace. With these thoughts in mind, I
would like to extend my thanks to all polit_
ical parties in the parliamenr, and rheir
unanimous decision to designate January
27th as a National Day of Remembrance of
Greek Jewish victims of the Holocaust.
This decision is a credit to all ofus, both as
â country and as a people. It keeps alive his_
torical memory, important and necessary
ln our contemporary period. It is a lesson

not only in history but also a means to
educate our youth and future generations.
The struggle of memory over oblivion is a
struggle against totalitarianism and hate: it
is the continuous struggle for a free democ-
racy and the respect for differences, both
cultural and religious.

The decision of the Greek parliament is
an obligation towards Greek citizens,
Jewish by faith. They fought on the
Aibanian Front in 1940, ioined us inthe
Resistance against the Fascisrs during the
Occupation and gave their lives for their
country, Greece. This most important
Jewish community which contributed to
the economic and cultural advancement of
our country was destroyed in the Nazi con_
centratlon camps. Now, annualln on
January 27th, we will pay our respecrs to
them, our dead brothers and sisters: it is
our historical obligation. . . . ."

Coinciding with these historical events
in Greece, by invitation of the Consul
Ceneral of Greece in New york, Dimitris
Platis, Greek Jews from the New york met-
ropolitan area were invited to gather in the
consulate (which is considered Greek soil)
to ioin in commemoraring this day wirh
their co-religionists in Greece. We were
deeply grateful for this opportunity.
Consul General Platis individually wel-
comed and greeted each arrival as they
entered the consulate and opened the cere-
monies by stating that it was the oblisation
of the Greek government to ,r-r^t", th,
Greek Jews who perished durins the
Holocaust. I

National Day of Remembrance of
Greek Jewish Holocaust Victims
Speech given by George papandreou,
Greek Minister of Foreign Affairs. January 22, 2004

anuary 27th has now officially been
designated as a nation al day of
remembrance for Greek Jewish vic-

tims of the Holocaust. For the first time,
the day wâs commemorated in Greece. The
Greek Minister of Foreign Affairs, George
Papandreou, speaking in Athens, used the
opportunity to speak out against racism
and anti-Semitism: "ln our country Greek
citizens, who were selected only because
they were Jewish, were arrested, loaded onto
trarns, sent to concentrâtion camps which
today have become the symbol of man,s
inhumanity to mân. The Jewish communi_
ty of Greece, which has contributed to the
richness of life and national identity in our
country was almost completely wiped out:
a communify which contributed to every
aspect of Greek society, a communiry that
has l ived on Greek soiI for more than 2000
years rvas destroyed. It is my duty to express
my gratitude towards the Community of
Greek Jewry towards the survivors and
their descendants who are with us today.'We 

are grateful to them for keeping the
flame of Greek Jewry alive. I want to add
something else. I image thar those who per-
ished would not want us to live in fear and
mourning. Rather, they would have wanted

Book Review

A Liter of Soup
and Sixty Grams

of B read
By Heinz Salvator Kounio

For a Greek Jew like Heinz
Salvator Kounio, the ability to
speak German saved his life, and
the lives of his family.

\x/ âlî.i'îi'ïï.1'' l,ï,J;,n."l
V V Auschwitz in 1943, havins been

deported from their home in Thessaloniki.

they were asked about other languages.
Kounio's Czech-born mother had taueht
them al l  German, and in rhe .r-p, th.y ,"-. . .
cal led on as translators.

The Kounios were the only Greek Tewish
family to survive the Nazi .orr..rrirrtio.,
camps inracr. Although the males and
females were separated during their incarcera-
tion and didn't always know the others' fate,
the four ofthem returned to Greece after lib_
eration. Of the 46,000 Jews deported from
Theassaloniki, 1200 returned.

In a powerful memoir, "A Liter of Souo
and Sixty Grams of Bread: The Diary of
Pr isoner  Number  109565"  (Sephard ic
House/Bloch Publishing), Kounio meticu-
lously describes his experience in Auschwitz
and other camps. The book, adapted and
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